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Legal Texts: Linguistic Dating

Gary A. Rendsburg

Unlike scholarly research regarding the linguistic dating of poetry, nar-
rative texts, and other genres, very little research has been conducted into the 
linguistic dating of legal texts. In what follows, accordingly, I pave mostly new 
ground with the hope that this relatively short treatment may serve to stimulate 
further research into the topic.

Before turning to specifically Hebrew usages, I should mention the gen-
eral scholarly opinion that legal writing in most languages is extremely archaic, 
employing usages no longer current in general speech and writing.1 Prime 
English examples are two inheritances from Old English: a) the verb ‘bequeath,’ 

“the retention of which is due to the traditional language of wills” (OED, s.v. 
‘bequeath’); and b) the word ‘let,’ with the meaning ‘impede, obstruct,’ as in the 
legal expression ‘without let or hindrance’ and in the tennis term ‘let ball’ (the 
latter in a quasi-legal context).2 This issue makes it difficult to date the legal 
corpora in the Pentateuch, since in theory one could argue that some of the 
archaic language therein could still be in use even at a later period. As we shall 
see, however, while this may hold for some lexical items (such as the English 
examples ‘let’ and ‘bequeath’), in the main the linguistic profile of the legal texts 
in the Torah bespeaks an earlier rather than a later stratum of Hebrew.

In what follows I shall follow the consensus, which holds that Exod 
21–23 is the oldest of the three legal sections of the Torah, with the two larger 
compositions—the legal sections of the priestly code in the books of Leviticus 
and Numbers, and the legal sections of the book of Deuteronomy—originating 

1. Mellinkoff 1963, 12–13, 304–25; see also Tiersma 2008.
2. Today the word constitutes a contranym with ‘let’ meaning ‘allow, permit,’ but 

the two words have different etymologies, per their Old and Middle English usages and 
pronunciations.



	 Legal Texts: Linguistic Dating� 147

at a somewhat later date. Note that I do not attempt to assign priority to either 
the priestly material or the Deuteronomic laws, vis-à-vis the other (as most 
scholars do), but rather am content to recognize them as two coeval yet differ-
ent approaches to law, cult, calendar, and the like in ancient Israel.3 In addition, 
there are selected smaller units of legal material, most importantly the Decalogue 
(Exod 20, Deut 5), though also Exod 34.

The first feature to consider is the use of paragogic nun. While scholars 
continue to debate the use and purpose of paragogic nun in Biblical Hebrew 
(BH), there is a general consensus that the form is employed more frequently 
in earlier texts and in compositions which archaize,4 as opposed to later texts. 
Thus, for example, of the 304 instances of this feature in the Bible, 106 appear 
in the Torah (albeit not evenly distributed, to wit, there are 56 in Deuteronomy 
and none in Leviticus); 5 appear in Ruth, all placed in the mouth of Boaz or 
Naomi as representatives of the older generation, using more archaic speech;5 
and only 2 appear in the nonsynoptic portions of Chronicles, while there are 
none in Daniel, Esther, and Ezra–Nehemiah.

When we turn to the legal texts of the Torah, we find a steady use of the 
paragogic nun, as follows, from the legal corpora in Exodus and Deuteronomy 
(note the ending -un instead of standard -u in the transliterated forms within 
parentheses):6

Exod 20:23, 21:35, 22:21, 24, 30 (2x), 34:13 (3x)
	• 20:23 ‎י א תַעֲשׂ֖וּן אִתִּ֑ ֹ֥ You shall not make (taʿaśun) with me’ (idols)‘ ל
	• 21:35 ‎ת יֶֽחֱצֽוּן ם אֶת־הַמֵּ֖ ’And the dead (ox/bull) they shall divide (yɛḥɛṣun)‘ וְגַ֥
	• 22:21 ‎א תְעַנּֽוּן ֹ֥  Every widow and orphan you shall not oppress‘ כָּל־אַלְמָנָ֥ה וְיָת֖וֹם ל

(təʿannun)’
	• 22:24 ‎ְיו נֶֽשֶׁך א־תְשִׂימ֥וּן עָלָ֖ ֹֽ ’You shall not place (təśimun) upon him interest‘ ל
	• 22:30 ‎ י דֶשׁ תִּהְי֣וּן לִ֑ ’And holy people you shall be (tihyun) unto me‘ וְאַנְשֵׁי־קֹ֖
	• 22:30 ‎ֹלֶב תַּשְׁלִכ֥וּן אֹתֽו ’To the dog you shall cast (tašlikun) it‘ לַכֶּ֖
	• 34:13 ‎י אֶת־מִזְבְּחתָֹם֙ תִּתֹּצ֔וּן ’For their altars you shall demolish (tittoṣun)‘ כִּ֤

3. If the analogy helps, note that in the late Second Temple period, the Pharisee and 
Sadducee approaches coexisted (not to mention the Qumran/Essene approach embodied 
in compositions such as MMT and the Temple Scroll), with no scholar attempting to date 
one earlier than the other(s).

4. Holmstedt 2010, 120.
5. Holmstedt 2010, 49.
6. I continue the practice of transliterating the key grammatical forms below.
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	• ם תְּשַׁבֵּר֑וּן 34:13 ’And their pillars you shall smash (təšabberun)‘ וְאֶת־מַצֵּבתָֹ֖
	• יו תִּכְרתֹֽוּן 34:13 ’And their sacred-posts you shall cut-down (tikrotun)‘ וְאֶת־אֲשֵׁרָ֖

Deut 12:2, 3 (2x), 4, 8; 13:5; 17:13, 16; 18:1, 15
	• 12:2 ‎ת־כָּל־הַמְּקמֹ֞וֹת אַבְּדוּן אֶֽ  You shall indeed destroy (təʾabbədun) all‘ אַבֵּ֣ד תְּ֠

the places’
	• שׁ 12:3 בָּאֵ֔ תִּשְׂרְפ֣וּן  רֵיהֶם֙   And their sacred-posts you shall burn‘ וַאֲשֵֽׁ

(tiśrəpun) in fire’
	• ם תְּגַדֵּע֑וּן 12:3 י אֱלֹֽהֵיהֶ֖  And the graven-images of their gods you shall‘ וּפְסִילֵ֥

hew-down (təgaddeʿun)’
	• ‎12:4 ‎ן א־תַעֲשׂ֣וּן כֵּ֔ ֹֽ ’You shall not do (taʿaśun) thus‘ ל
	• 12:8 ‎ים חְנוּ עשִֹׂ֛ ר אֲנַ֧ כלֹ אֲשֶׁ֙ א תַעֲשׂ֔וּן כְּ֠ ֹ֣  You shall not do (taʿaśun) as all that we‘ ל

are doing’
	• 13:5 ‎דוּ וּב֥וֹ תִדְבָּקֽוּן  And him you shall worship, and to him you shall‘ וְאֹת֥וֹ תַעֲבֹ֖

cleave (tidbaqun)’
	• 17:13 ‎ א יְזִיד֖וּן עֽוֹד ֹ֥ ’And you shall not be insolent (yəzidun) any more‘ וְל
	• 17:16 ‎רֶךְ הַזֶּ֖ה עֽוֹד א תֹסִפ֗וּן לָשׁ֛וּב בַּדֶּ֥ ֹ֣  And you shall not continue (tosipun) to‘ ל

return on this path again’
	• 18:1 ‎י יְהוָ֛ה וְנַחֲלָת֖וֹ יאֹכֵלֽוּן  The offerings of Yhwh and his inheritance they‘ אִשֵּׁ֧

shall eat (yoʾkelun)’
	• 18:15 ‎יו תִּשְׁמָעֽוּן ’To him you shall listen (tišmaʿun)‘ אֵלָ֖

Such a concentration of attestations of the paragogic nun implies an earlier rather 
than later date for the composition and/or compilation of the pentateuchal laws.

The next feature to consider is the use of the infinitive absolute (inf. abs.) as 
an imperative, as seen most famously in the Decalogue (see passages below). As is 
well known, the inf. abs. generally is used less frequently in late books,7 and thus 
one also observes a reduction in the inf. abs. serving as the imperative. A number 
of the specific commands in the pentateuchal corpora are expressed via this 
usage, thereby suggesting an earlier rather than a later date.8 Note the following:

	• Exod 20:8 ‎ת וֹם הַשַּׁבָּ֖֜ ֥  Remember (zakor) the Sabbath day’ (see also‘ זָכ֛וֹר֩ אֶת־י֙
Deut 5:12)

	• Exod 20:12 ‎ ָך יךָ וְאֶת־אִמֶּ֑ ד אֶת־אָבִ֖  Honor (kabbed) your father and your‘ כַּבֵּ֥
mother’ (see also Deut 5:16)

7. See, e.g., Kutscher 1982, 82.
8. Hendel and Joosten 2018, 38.



	 Legal Texts: Linguistic Dating� 149

	• Deut 16:1 ‎ יב דֶשׁ הָאָבִ֔ ’Observe (šamor) the month of Aviv‘ שָׁמוֹר֙ אֶת־חֹ֣
	• Deut 24:9 ‎ ֑יךָ לְמִרְיָם ה אֱלֹהֶ֖ ה יְהוָ֥ ת אֲשֶׁר־עָשָׂ֛  Remember (zakor) what‘ זָכ֕וֹר אֵ֧

Yhwh your God did to Miriam’
	• Deut 25:17 ‎ ה לְךָ֖ עֲמָלֵ֑ק ת אֲשֶׁר־עָשָׂ֥  Remember (zakor) what Amaleq‘ זָכ֕וֹר אֵ֛

did to you’

Recall that there are only about 60 instances of the use of inf. abs. as the impera-
tive throughout the entire Bible.9 Therefore, encountering seven of them within 
the legal texts of the Torah is statistically significant.

For our third illustration, we turn to the use of the qal passive (that is, the 
internal passive of the qal stem, even though the Masorah typically presents 
these verbs as puʿal and hophʿal forms). This feature harks back to Ugaritic,10 
and it must have been part of earlier BH, though in time the usage died out, so 
that the niphʿal came to be used more and more to express the passive of the qal. 
Several such forms occur in the Torah legal corpora, once again indicating an 
early date of composition. Two examples follow:

	• Exod 22:6 ‎ ‎ׁיש ית הָאִ֑  And it is stolen (wəgunnab) from the house of‘ וְגֻנַּ֖ב מִבֵּ֣
the man’; note that the Samaritan Pentateuch reads 11 בנגנו

	• Num 26:54 ‎ֹן נַחֲלָתֽו יו יֻתַּ֖ י פְקֻדָ֔ ישׁ לְפִ֣ -Each is to be given (yuttan) its inheri‘ אִ֚
tance according to its accounting’12

Next we turn to the two ways of saying ‘take a woman’ (i.e., ‘marry’) in BH. 
In earlier texts one finds ל-ק-ח l-q-ḥ + ‎אִִשָָּׁה ʾišša (e.g., Gen 25:1), while in later 
texts one finds נ-שׂ-א n-ś-ʾ + ‎אִִשָָּׁה ʾ išša (e.g., 2 Chr 11:21). The best way to see the 
difference between the two uses is to align the following two sets of mostly par-
allel passages (Hurvitz 2014, 185):

	• Gen 4:19 ‎ים י נָשִׁ֑ ח־ל֥וֹ לֶ֖מֶךְ שְׁתֵּ֣ ֽקַּֽ  And Lamech took (wayyiqqaḥ) for himself‘ וַיִּ�
two wives’

	• 2 Chr 24:3 ‎יִם ים שְׁתָּ֑ ע נָשִׁ֣ -And Jehoiada took (wayyiśśaʾ) for him‘ וַיִּשָּׂא־ל֥וֹ יְהוֹיָדָ֖
self two wives’

	• Gen 34:9 ‎ם ינוּ תִּקְח֥וּ לָכֶֽ ’And our daughters take (tiqḥu) for yourselves‘ וְאֶת־בְּנֹתֵ֖
	• Ezra 9:12 ‎ ם תֵיהֶם֙ אַל־תִּשְׂא֣וּ לִבְנֵיכֶ֔  And their daughters do not take (tiśʾu)‘ וּבְנֹֽ

for your sons’

9. Young, Rezetko, and Ehrensvärd 2008, 2.130–31.
10. Sivan 2001, 126–28.
11. Hendel and Joosten 2018, 55.
12. Hendel and Joosten 2018, 17.
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In the two Genesis passages one finds the verb ל-ק-ח l-q-ḥ, while in the two 
Persian-period passages one finds the verb נ-שׂ-א n-ś-ʾ.

Naturally, marriage is a topic that arises within various contexts in penta-
teuchal law, and thus we may point to a number of passages, all of which use the 
earlier phraseology:

	• Lev 18:17 ‎֙א תִקַּח ֹ֤ הּ ל הּ וְאֶת־בַּת־בִּתָּ֗ ת־בַּת־בְּנָ֞  The daughter of her son and the‘ אֶֽ
daughter of her daughter you shall not take (tiqqaḥ)’

	• Lev 18:18 ‎ח א תִקָּ֑ ֹ֣ הּ ל ה אֶל־אֲחתָֹ֖  And a woman and her sister you shall not‘ וְאִשָּׁ֥
take (tiqqaḥ)’

	• Lev 20:14 ‎וא ה הִ֑ הּ זִמָּ֣ ה וְאֶת־אִמָּ֖ ח אֶת־אִשָּׁ֛ ר יִקַּ֧ ישׁ אֲשֶׁ֙  And a man who takes‘ וְאִ֗
(yiqqaḥ) a woman and her mother, this is depravity’ (see also v. 21)

	• Lev 21:7 ‎ּחו א יִקָּ֑ ֹ֣ הּ ל ה מֵאִישָׁ֖ ה גְּרוּשָׁ֥ חוּ וְאִשָּׁ֛ א יִקָּ֔ ֹ֣ ה זנָֹ֤ה וַחֲלָלָה֙ ל  A harlot woman‘ אִשָּׁ֙
or one defiled they shall not take (yiqqaḥu), and a woman divorced from 
her husband they shall not take (yiqqaḥu)’ (see also vv. 13–14)

	• Deut 20:7 ‎ּה א לְקָחָ֔ ֹ֣ שׂ אִשָּׁה֙ וְל ישׁ אֲשֶׁר־אֵרַ֤ י־הָאִ֞  And whichever man who has‘ וּמִֽ
betrothed a wife, and who has not taken her (ləqaḥah)’

	• Deut 21:11 ‎ה הּ וְלָקַחְתָּ֥ לְךָ֖ לְאִשָּֽׁ  And you desire her, and you would‘ וְחָשַׁקְתָּ֣ בָ֔
take (wəlaqaḥta) (her) for yourself as a wife’

	• Deut 22:13 ‎ה ישׁ אִשָּׁ֑ ח אִ֖ י־יִקַּ֥  When a man takes (yiqqaḥ) a woman’ (see‘ כִּֽ
also v. 14)

	• Deut 23:1 ‎ יו שֶׁת אָבִ֑ ישׁ אֶת־אֵ֣ ח אִ֖  A man shall not take (yiqqaḥ) the wife‘ לאֹ־יִקַּ֥
of his father’

	• Deut 24:1 ‎ּה וּבְעָלָ֑ה ישׁ אִשָּׁ֖ ח אִ֛ י־יִקַּ֥  When a man takes (yiqqaḥ) a wife and‘ כִּֽ
marries her’ (see also vv. 3–5)

	• Deut 25:5 ‎ּה ה וְיִבְּמָֽ הּ ל֛וֹ לְאִשָּׁ֖  And he shall take her (uləqaḥah) for himself‘ וּלְקָחָ֥
as a wife, and he shall perform the levirate duty’

In sum, on seventeen occasions, the Torah uses the classical formulation to 
express marriage, as one further indication of the relative earliness of the 
legal corpora.

As indicated via the examples of English ‘let’ and ‘bequeath’ (see above), lex-
ical items may be retained as archaisms within legal writing in various language 
traditions. Thus, even if by themselves they may not prove the relative antiquity 
of the pentateuchal legal corpora, two examples are worth including here.

The term ‎שְְׁאֵֵר šəʾer ‘flesh, kinsman’ occurs eight times in the Torah’s legal 
texts, but nowhere else in the biblical prose corpus (and in fact not commonly 
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in poetry either): Exod 21:10; Lev 18:6, 12–13; 20:19; 21:2; 25:49, Num 27:11. One 
must assume that the noun is an archaic lexeme, which simply died out in every-
day usage, replaced by more common words such as אָָח ʾaḥ ‘brother, kinsman,’ 
and ‎בָָּשָָׂר baśar ‘flesh’.13

In similar fashion, the term ‎עָָמִִית ʿamit ‘friend’ occurs eleven times in the 
pentateuchal legal corpora, though nowhere else in prose texts: Lev 5:21 (2x);14 
18:20; 19:11, 15, 17; 24:19; 25:14 (2x), 15, 17.15 One should conclude that ‎עָָמִִית 
ʿamit ‘friend’ derives from the realm of law, but was not used in ordinary par-
lance, where synonyms such as ‎ַַרֵֵע reaʿ and חָָבֵֵר ‎ḥaber were standard (especially 
the former).16

At the outset, I observed that Exod 21–23 (the so-called Covenant Code) is 
the oldest of the three main legal corpora. This will explain the use of some very 
unusual language in these three chapters. Note the following:

	• Exod 21:3 ‎א בְּגַפּ֣וֹ יֵצֵ֑א ֹ֖  If he came single, he shall leave single’ (see‘ אִם־בְּגַפּ֥וֹ יָב
also v. 4)—with the otherwise unattested word גַּף gap whose meaning can 
be determined only by the context.

	• Exod 21:10 ‎ע א יִגְרָֽ ֹ֥ הּ ל הּ וְענָֹתָ֖ הּ כְּסוּתָ֥  Her food, her clothing, and her‘ שְׁאֵרָ֛
oil (?) he shall not diminish’—a passage that evokes Mesopotamian legal 
formulations.17

	• Exod 21:13 ‎ֹים אִנָּ֣ה לְיָד֑ו  And God let it happen to his hand’—the only‘ וְהָאֱלֹהִ֖
such use of the verb א-נ-ה ʾ-n-h ‘let happen’ in the prose corpus.

	• Exod 21:14 ‎נּוּ לָמֽוּת י תִּקָּחֶ֖ ם מִזְבְּחִ֔ —’From my altar you shall take him to die‘ מֵעִ֣
an action presumably related to the cities of refuge, even though the latter 
are not even hinted at here.

	• Exod 21:22 ‎ים ן בִּפְלִלִֽ  And he shall pay by the reckoning (?)’—with the rare‘ וְנָתַ֖
word פְְּלִילִים pəlilim (elsewhere Deut 32:31, Job 31:11).

	• Exod 21:25 ‎ה חַת כְּוִיָּ֔ .burn for burn’—only here in the entire Bible‘ כְּוִיָּה֙ תַּ֣
	• Exod 22:8 ‎שַׁע .matter of wrongdoing’—only here in the entire Bible‘ דְּבַר־פֶּ֡
	• Exod 22:8 ‎ּהו �֖יִם לְרֵעֵֽ ם שְׁנַ ים יְשַׁלֵּ֥ ר יַרְשִׁיעֻן֙ אֱלֹהִ֔  The one whom the gods‘ אֲשֶׁ֤

deem-guilty, he shall pay double to his fellow’—note the plural verb, thus 
the plural subject ‘gods,’ for which see below.

13. Hurvitz 1982, 71–74.
14. Technically, this passage falls within the cultic corpus, but note that the context is 

torts and damages.
15. In fact, the word occurs only once more, in a prophetic text, Zech 13:7.
16. Hurvitz 1982, 74–78.
17. Paul 1969.



152  Rethinking the Composition of the Pentateuch

	• Exod 23:5 ‎ֹב עִמּֽו ב תַּעֲזֹ֖  You indeed shall restore (it) with him’—with the‘ עָזֹ֥
verb derived from the Semitic root ʿ-ḏ-b ‘set, restore’ (cf. Ugaritic ʿ-d-b).18

To be sure, atypical language does not automatically translate to early lan-
guage, but when one sees a concentration of such usages within a prescribed set 
of chapters, one may reasonably conclude that taken as a whole these linguistic 
features point to an early date of composition or compilation. In support of this 
conclusion are some of the data presented above, e.g., the use of the qal passive 
at Exod 22:6 and the five instances of paragogic nun in the Covenant Code. 
Moreover, note the word שְְׁאֵֵר šəʾer in Exod 21:10, discussed above, though instead 
of its usual meaning of ‘flesh, kinsman,’ it appears to have a more generalized 
meaning of ‘food’ here.

Of all the passages listed above, the one which deserves further analy-
sis is Exod 22:8 ‎ּהו ֽ יִִ֖��נַ֖ם לְְרֵֵ�עֵֽ  ם שְְׁ ֥ ים יְְשַַׁ�לֵּ֥ ר יַַרְְשִִׁיעֻֻן֙֙ אֱֱלֹ�הִ֔֔ ֤  The one whom the gods‘ אֲֲ�שֶׁ֤
deem-guilty, he shall pay double to his fellow.’ The third-person masculine plural 
verb יַַרְְשִִׁיעֻֻן yaršiʿun ‘deem-guilty’ indicates that the subject אֱֱלֹהִִים ʾɛlohim cannot 
be singular ‘God,” but rather must be plural ‘gods,’ harking back to an earlier 
usage, not purged from the biblical text.19

One also suspects that the word ‎הָָאֱֱלֹהִִים ha-ʾɛlohim in Exod 21:6; 22:7 refers 
to the plural gods. For the former, note that the parallel law of the slave in Deut 
15:17 omits the relevant clause, suggesting that the author of the later Deutero-
nomic code understood the original meaning of the Exod 21:6 usage. For the 
latter, note that in legal texts from Nuzi, individuals must swear or depose before 
the gods (Akkadian ilâni), thus illuminating the Hebrew phrase ‎יִִת ֖ עַַל־הַַ�בַּ֖ ֽ ב �בַּֽ ֥  וְְנִִקְְ�רַ֥
ים ֑ אֱֱלֹ�הִ֑ ֽ and the owner of the house shall approach the gods’.20‘ אֶֶל־�הָֽ

The linguistic evidence presented herein points to the relatively early com-
position of the various pentateuchal legal corpora, especially the Covenant Code. 
Until now I have not proposed an absolute date but merely have spoken generally 
about the early date of this material. Can we be more precise?

The answer is yes, though one needs to incorporate into the discussion some 
nonlinguistic material. I begin by quoting Jeffrey Tigay, in extensio, regarding 
the legal section at the core of the book of Deuteronomy:

18. This case is not as straightforward as the others, due to the only other attestation 
of this root in BH, quite surprisingly in Neh 3:8 ‎ה ֽ הָָרְְחָָ�בָֽ ה  ֥ הַַחוֹ�מָ֥ ד  ֖ �עַ֖ ם  ִ��לִַ֔ יְְר֣֣וּשָָׁ עַַזְְוּ֙֙ב  ֽ  and they‘ וַַ�יַּֽ
restored (wayyaʿazbu) Jerusalem, until the broad wall’.

19. Compare, perhaps, the (mainly British) English term ‘the gods” to refer to the high-
est seating area in a theater.

20. Gordon 1935.
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The society reflected in Deuteronomy’s laws is a good deal less advanced 
than that of seventh century Judah. It consists primarily of farmers and 
herders. There are no laws about merchants, artisans, professional sol-
diers, or other professionals. There are none dealing with commerce, real 
estate, or written contracts, and none dealing with commercial loans. 
. . . There is no mention of royal officials or the royal power to tax and 
confiscate property and draft citizens. The monarchy itself is mentioned 
only once, as an optional figurehead institution that has no authority or 
role in society.21

In sum, per the same author, “The society they reflect is essentially the period 
of the Chieftains (“Judges”)”.22

This is equally true of texts emanating from the priestly circle, which knows 
of a tabernacle, but not of the later temple, and which recognizes the ‎נְְשִִׂיאִִים, lit. 
‘elevated-ones,” as the leaders of the community, including in legal settings (see 
Num 27:2; 36:1, etc.),23 while offering no comment about a king.

These two main sources, accordingly, must have reached their more or less 
final form before the great changes that occurred in the tenth century, with the 
rise of the monarchy and the construction of the temple. The law of the king in 
Deut 17:14–20 is clearly a reaction to the excesses of Solomon (see esp. vv. 16–17, 
regarding the multiplication of wives, the amassing of silver and gold, and the 
horse trade with Egypt—three items mentioned  in 1 Kgs 10:21–23, 28–29, 11:1–3) 
and must date to the tenth century BCE.24 If the law is original to its context, 
then we have a fixed date for the book of Deuteronomy; if the law is an adden-
dum, appended to the pericope in 16:18–17:13, which deals with various posi-
tions of authority (judges, officers, priests, et al.), then the core of Deuteronomy 
must be older.

Furthermore, as we saw above, the Covenant Code is linguistically older 
than the two larger legal sections of the Torah, so that Exod 21–23 would clearly 
date to the premonarchic period.

21. Tigay 1996, xxi.
22. Tigay 1996, xxii.
23. The term hardly appears in texts from the monarchic, exilic, and postexilic periods, 

with the exception of Ezekiel, who clearly evokes the language of the Torah, especially the 
priestly material.

24. For an American analogy, compare the 22nd Amendment to the United States Con-
stitution, enacted in the years 1947–1951, limiting the presidency to two terms, as a legislative 
reaction to the four terms served by President Franklin D. Roosevelt (1933–1945).
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In sum, from both the linguistic and contextual perspectives, the legal texts 
of the Torah must be seen as products of early Israel, before the later institu-
tions of monarchy, temple, officialdom, commercialism, and so forth took hold, 
thereby transforming Israelite society from the tenth century onward.
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