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. C:ARYA RENDSEURG

1 Parashat Shemlnl, spec1ally chapter 11, 1ncludes the most prormnent
 treatment of permltted and forbidden animals i in the Torah (the
""‘parallel text in Deuteronomy 14 is less detalled) Even after rmllenma}ﬂ
of dlscussmn, however, there is still no consensus as to Why certain

animals are permitted and why others are forbidden. The v view I am
'prese ting here builds on the work of other scholars before me.
W :begln by recalhng that the world was created Wlth both

15 and anlrnals commanded to eat only vegetauon (Gen

d one as Well) Accordlngly, we p051t a vegetanan
h: rmomous World estabhshed at creauon The “

* This essay is based on the author’s earlier and more detailed article, “The Vegetarian
Ideal in the Bible,” in L. J. Greenspoon, R. A. Simkins, and G. Shapiro, eds., Food and
Judaism (Studies in Jewish Civilization, vol. 15; Omaha: Creighton University Press,
2005), pp. 319334, available at the author’s website, http://jewishstudies.rutgers.edu
/faculty/core-faculty-information/gary-a-rendsburg — click on “Complete List of
Publications,” see Article no. 112.
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:frorn the lrst ,
L‘y'owls, and so on, We rnay conclude, as does the Mrshnah (Hulhn'3y*6)
~ that birds of p prey are forbrdden, Whrle other brrds,
prgeons, and ¢ qua are permrtted e
. krnally, we may | note that four specres of locusts are kosher, even
i though most ]ewrsh communities no longer eat thesecreatures — and
'lthat these locusts are the. plant—eaters par ¢ excellence' \
VNOW, to be sure, there are some problems W1th this approach
: _For examplel other. rnarnmalran herbrvores are not allowed such as .
. | donkey, rabbrt, hyrax, ctc. Moreover, certain water fowl '
, siducks eat fish in addruon to their grazrng on plants at the Water
 edge. We also know that some larger fish eat smaller fish, in addit
1o plankton and so on. So the explanatron proffered here is not
j perfect yetll believe that it underscores a ma)or theologrcal pornt
- The permrssron granted to humanrty to eat meat isa compromis
 of the vegetarian ideal, for i it requires the takrng of life. But in so
jlfdorng man'rs not ‘allowed to eat blood ‘which is :‘he syrnbo of lif

such as doves
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A serves as theBlanche and Irving Laurie
o Chmr m ]ew1sh H' ' ""’rytat Rutgers Umv smy' 'Pr¢v10usly he ‘»aught at

VVrzttenf (CDL Press, 2016) -

thee ‘tnngf book is entltled How tb szlé Is

And the LORD spoke to Aaron, saying: Drink no wine or other intoxi-
cant, you or your sons, when you enter the Tent of Meeting, that you may
not die. (Lev 10:8—9)

With the exception of the nazirite vow (Num 6:1-8), which puts wine
and intoxicants off-limits for that special category of men and women
dedicated, even sometimes from the womb (e.g., the birth of Samson in
Judges 13), to the service of God, the Bible does not generally problematize
alcohol — though it is sometimes associated with drunken foreigners, as
in Esther 1. Why, then, are Aaron and his sons prohibited from drinking
alcohol when they enter the Tent of Meeting? One answer concerns con-
text; alcohol belongs at a feast, but not in a space dedicated to the service
of God. Another concerns correct procedure; alcohol makes it difficult to
execute instructions precisely. Yet another concerns personal safety. It has
just been established quite graphically through the deaths of Nadab and
Abihu (Ley 10:1—7) that God will exact the death penalty for a priest who
does not follow the correct procedure. Allowing a drunken priest in the

Tent of Meeting, then, would be, to say the least, to puta stumbling block
before the blind.

Moses spoke to Aaron and to his remaining sons, Eleazar and Ithamar:
Take the meal offering that is left over from the LORDs offering by fire
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and eat it unleavened beside the altar, for it is most holy. You shall eat
it in the sacred precinct, inasmuch as it is your due, and that of your
children . .. But the breast of elevation offering and the thigh of gifi
offering you, and your sons and daughters with you, may eat in any clean
Dlace, for they have been assigned as a due to you and your children from
the Israelites’ sacrifices of well-being. (Lev 10:12~14)

A sharp distinction is made between two different kinds of offerings,
where they may be eaten and by whom. The meal offering is of an or-
der of holiness that allowed for eating, but only in a sacred space. That
constraint effectively ruled out some eaters: the daughters of the priests,
who were not permitted to enter the designated space. Perhaps that’s why,
with reference to the breast of elevation offering (10:14), the daughters are
explicitly mentioned. Since the “sacred space” rule does not apply here,
and since priests and their families depended on the sacrificial cult for
sustenance, it was crucial to make it clear that females were included.

Then Moses inquired about the goat of sin offering, and it had already
been burned! He was angry with Eleazar and Ithamar, Aaron’s remain-
ing sons, and said, “Why did you not eat the sin offering in the sacred
area? For it is most holy, and He has given it to you to remove the guilt of
the community and to make expiation for them before the Lorp. Since
115 blood was not brought inside the sanctuary, you should certainly have
eaten it in the sanctuary, as I commanded.” (Lev 10:16-18)

This narrative stands out. Instead of eating something they shouldn’t have
eaten, Aaron’s surviving sons don’ eat something they showld have eaten.
This reversal of the norm underscores the complexity of attitudes towards
food in the context of the sacrificial cult. Sometimes the priests and their
families eat specified parts of a sacrificial animal as a source of food, as in
verse 14 above. On other occasions, sustenance has nothing to do with it.
Moses is not angry with Eleazar and Ithamar because they missed their
dinner, but because they failed to observe the proper protocol with regard
to sin offerings.

Dana LirpTON
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