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Jeden z najwiekszych
arystokratéw | Rzeczy-
pospolitej ksiaze Adam
Kazimierz Czartoryski
nauczycielem swego
syna uczynit Zyda Me-
nachema Mendla Lefina.
Zbudowal mu dom, sfi-
nansowat studia, za-
pewnit prace i wspierat
do konca zycia. Lefin
dzieki jego pieniadzom
wydawal polityczne

i antychasydzkie satyry.

Pawel Smolenski: Opowiada pani
studentom o znajomos$ci, a moze
nawet przyjazni, ksiecia Adama
Kazimierza Czartoryskiego
(1734-1823), publicysty, polityka,
ale przede wszystkim polskiego
arystokraty, z wybitnym
przedstawicielem haskali, czyli
zydowskiego o$wiecenia,
Menachemem Mendlem Lefinem
mieszkajagcym w Mikolajowie

na Podolu we wloéciach ksiecia.
Czy w ich relacji bylo co$
niezwyklego?

Prof. Nancy Sinkoff: Czartory-
ski to réwniez czlowiek o$wiecenia,
a wiec rzecznik jego wartosci, prze-
de wszystkim pogladu, ze ludzie ro-
dza sie rowni. Nic wiec dziwnego, ze
wspomagal nauke, popieral nowe
prady intelektualne i stat sie pro-
tektorem kogos takiego jak Lefin.
Niezwykle jest jednak to, ze Zyda po-
stawit obok swoich polskich pod-
opiecznych, a przynajmniej w jed-
nym wypadku wyzej, bo uczynit go
nauczycielem wlasnego syna. Ich
zwiazek nie powstal przeciez w spo-
tecznej i historycznej prozni, dweze-
sna szlachte faczyly silne relacje z Zy-
dami, ale z reguty czysto instrumen-
talne, ekonomiczne. W tej relagji nie
chodzito jednak tylko o to, ze jeden
byt katolikiem i arystokrata, a drugi
- wyznawcg judaizmu. Obaj byli
ludZmi niezwyktymi, a biorac pod
uwage polski kontekst, Lefin moze
nawet byt bardziej niezwykly. Tak
prominentni przedstawiciele haska-
li w Polsce sie nie zdarzali, zydow-
skie o$wiecenie powstalo i rozwija-
fo sie bowiem gléwnie na wschodzie
Europy.

Haskala to bardzo wazny ruch
intelektualny przelomu XVIII

i XIX w.

- Rozpoczat sie w Berlinie i prze-
mieszczal na wschéd. Maskilowie
- jak po hebrajsku nazywano przed-
stawicieli haskali - stawiali na no-
woczesnos¢ i swiecka edukacje.
Tworzyli po hebrajsku i w lokalnym
jezyku, decydowali sie na czescio-

MUZEUM CZARTORYSKICH

© Adam Kazimierz Czartoryski, ksigze na Zykowie

i Klewaniu, jeden z najpotezniejszych obywateli Rzeczypospolite]
i umystow polskiego oswiecenia. Jego ojciec August Aleksander
marzy}, ze syn zostanie krolem Polski. Z planéw nic nie wyszlo,

a ksiaze Adam oprécz polityki zajmowat sie dramatopisarstwem,
krytyka literacka i teatralna, byt generatem i feldmarszatkiem
oraz wielkim mecenasem nauki i sztuki. Wizerunek zydowskiego
humanisty Menachema Mendla Lefina, ktérego ksiaze wspieral,

nie zachowal sie.

wa asymilacje, emancypacje i wyj-
$cie z zydowskiego getta. Lefin,
ktory uczyt sie w Berlinie, ale wro-
cit do Polski, byt tacznikiem mie-
dzy niemieckim centrum zydow-
skiego os$wiecenia a wschodem,
czyli Galicja oraz Podolem. Nastep-
ne generacje maskilow powotywa-
ly sie na przemyslenia Lefina, cho¢
jego koncepcje poniosty w Polsce
porazke, bo gtéwnym ruchem pol-
skiego zydostwa okazat sie tu cha-
sydyzm. Mendel rozumiat jego site
i choc sie jej przeciwstawiat, wie-
dziat, ze haskala musi w Polsce wy-
gladac inaczej, powinna uwzgled-
nia¢ lokalne warunki.

Czy relacje Lefina

i Czartoryskiego mozna nazwaé
przyjaznia, czy to tylko mit?

- Opowie$¢ o ich pierwszym spot-
kaniu to pewnie bajka: Czartoryski
mial wej$¢ do sklepu zony Mendla
i zobaczy¢ na ladzie ksigzke nie-
mieckiego filozofa Christiana Wol-

ffa, co go zaintrygowato. Potem
wspierat Lefina do konca zycia, zbu-
dowatl mu dom, finansowat studia
i prace. Mendel dzieki jego pienia-
dzom wydawat polityczne i anty-
chasydzkie satyry. Czy to jednak by-
ta przyjazn? Nie umiem sobie wyo-
brazic¢ ksiecia, ktéry przyjazni sie
z kimkolwiek. Ksigzeta chyba nie
miewali w ogole przyjaciét w dzisiej-
szym znaczeniu tego stowa,
a tez przyjaznie jako takie wygla-
daty wowczas zapewne inaczej. Tak-
ze jedna z najwiekszych przyjazni
czasow haskali, czyli relacja miedzy
Lefinem a Mojzeszem Mendel-
ssohnem, pisarzem i filozofem, kt6-
rego maskilowie uwazali za ,trzecie-
g0 Mojzesza”, po tym biblijnym oraz
Mojzeszu Majmonidesie, XII-wiecz-
nym filozofie, ktory znat i rozwijat
Arystotelesa oraz byt osobistym le-
karzem suttana Saladyna.

Lefin z pewno$cia miat niezwy-
czajne zwigzki z Czartoryskim, ale
to byl przeciez Zyd, a ten naréd nie

do konca uznawano za cze$¢ Rze-
czypospolitej.

Jak wygladala sytuacja
mniejszosci zydowskiej

w czasach Lefina

i Czartoryskiego?

- Rzeczypospolita zamieszkiwali
rzymscy i greccy katolicy, prawo-
stawni, protestanci, troche muzut-
manow, wiec Zydzi byli mniejszo-
$cig religijna, gléwnie miedzy
chrzescijanami. Jednak w wielu
miasteczkach na wschodzie stano-
wili wiekszo$¢ albo okoto 35-40
proc. mieszkancow. To judaizm czy-
nil Zydéw innymi - zyli inaczej,
ubierali sie inaczej, jedli inne jedze-
nie, $wietowali w inne dni. Ale wie-
dzieli tez, ze jest ich wielu i nie ma
skrawka Polski bez Zydow. W catej
zachodniej Europie nie byto ich ty-
lu co tutaj, bo Zydéw wyrzucono
przeciez z Wielkiej Brytanii, Hisz-
panii i Portugalii, a jedynie niewiel-
kie skupiska zyly w Prusach, mia-
stach portowych pétnocnej Euro-
py oraz we Whoszech i Francji. Zy-
dowska cywilizacja rozwijata sie
wiec gléwnie w Rzeczypospolitej,
ale wiekszo$¢ Polakow, Litwindw
i Rusinow postrzegata Zydow na
pewno z doza wrogosci.

Jednak nie da sie opisac¢ tam-
tych relacji, uzywajac XXI-wiecz-
nych kategorii, patrzac na nie przez
pryzmat dzisiejszych stosunkow
miedzy narodowosciami i wyzna-
niami. Owczeéni chrzescijanscy
mieszkancy Rzeczypospolitej mie-
li przeciez bogate kontakty z Zyda-
mi. Chodzili do zydowskich karczm,
pili wodke destylowang przez Zy-
dow, chtopi podlegali zydowskim
administratorom szlacheckich ma-
jatkow, zyli wiec jednoczesnie ra-
zem i osobno. To byly stosunki
pragmatyczne i niestwarzajace pro-
bleméw innych niz codzienne. Ale
tez naznaczone specyficznym kli-
matem - ogladatam w starych ko-
Sciotach obrazy przedstawiajace Sad
Ostateczny, na ktérych odmalowy-
wano Zydow jako gtéwnych pote-
pionych, ubranych w inne stroje niz
reszta grzesznikow, czasem z dia-
belskimi rogami. Wyobrazatam so-
bie, czym one byly dla XVIII-wiecz-
nych ukrainskich, litewskich czy
polskich chtopow. Mozna sobie wy-
obrazi¢, jak pod ich wptywem oce-
niat Zydow przecietny wieéniak,
mieszczanin czy szlachcic. Musiato
to rodzi¢ wiele napie¢, co nie zmie-
nia faktu, 7e Zydzi w dwezesnej Rze-
czypospolitej zyli w zasadzie bez-
piecznie. Zdarzaly sie, rzecz jasna
,;wybuchy nienawisci, pogromy, ale
mysle, Ze wrogo$¢ miedzy szlachta
aresztq spoteczenstwa byta wieksza
niz chrze$cijan do zydow.

Polskie o$wiecenie przynosi nie
tylko liberata i $wiatowca
Czartoryskiego, ale tez
Stanislawa Staszica, czlowieka
zasluzonego, lecz uwazanego za

prekursora wspoéiczesnego
antysemityzmu. Glosil,
ze wszelkie nieszczes$cia
Rzeczypospolitej biorg sie
z zydowskiej obecnosci.
- Bo z jednej strony o$wiecenie
oznaczato nadejscie nowoczesno-
$ci, a z drugiej - narodziny nacjo-
nalizméw i szowinizmdw. Wolter,
wielki umyst francuskiego oswiece-
nia, wyglaszat antysemickie tyrady.
Wiekszo$¢ cztonkow francuskiego
Zgromadzenia Narodowego zwota-
nego w koricu w imie wolnosci, row-
nosci i braterstwa czuta do Zydow
wrogosé¢. Historyczna polemika
miedzy chrze$cijanstwem a judaiz-
mem odcisnela pietno na najwie-
kszych ludziach o$wiecenia, nawet
takich, ktorzy odrzucali religie. Wie-
lu po prostu uwazalo, ze Zydzi sa
niemoralni, nie pasuja do Europy,
nie moga stuzy¢ w armii, sg obcy
i zdradliwi. Te idee obowiazywaty
przez wieki na catym kontynencie,
a Staszic czy Wolter nie byli wyi-
zolowani z europejskiej kultury.
O$wiecenie rodzito sie wlasnie na
takim gruncie. Zwykli$my je trak-
towac jako okres wladzy rozumu
i poczatek wspotczesnego libera-
lizmu, a to nie do konca prawda,
cho¢ przeciez w istocie tak bylo.
Stany Zjednoczone, w ktorych
idee o$wiecenia - tacznie z ta, ze
wszyscy ludzie zostali stworzeni
réwnymi - znalazly praktyczne od-
zwierciedlenie, zostaty zbudowane
na grzbietach czarnych niewolni-
koéw i umialy to usprawiedliwic. Po-
step nie anuluje tradycji, cienie
przesztych stuleci wlokly sie wiec
za najwspanialszymi nawet umy-
stami. Dlaczego wraz z o$wiece-
niem miataby nagle znikna¢ chrze-
$cijaniska nieche¢ wobec Zydow?
Wiecej, wyrazano jq szczerze, z wia-
ra i zatroskaniem, z glebi umystu
i serca, tak jak Staszic.

Pani opowiada jednak

o0 jasniejszej stronie o§wiecenia

- Czartoryskim i Lefinie.

- 7 zastrzezeniem, ze kazdy z nich
stawiat sobie inne cele. Czartoryski
chciat politycznej i ekonomicznej
reformy Polski, Lefin podsuwal mu
pomysly rozwiagzan dotyczacych
praw i miejsca Zydéw w Rzeczypos-
politej. Przede wszystkim jednak
prowadzit walke z chasydyzmem.
Zalezato mu na wyjciu Zydow z sa-
moizolacji, np. powrocie do jezyka
hebrajskiego, wprowadzeniu zmian
w postrzeganiu religii i doskonale-
niu zydowskiego samorzadu, kaha-
tu. Ale te nie chciat asymilacji Zy-
déw, zdawat sobie sprawe, ze to nie-
wykonalne. Czartoryskiego to
w ogole nie interesowato. ®

*Prof. Nancy Sinkoff - historyk

i teolog, absolwentka Harvardu i Co-
lumbia University, wyklada historie
Europy na Uniwersytecie Rutgers

w New Jersey, ze szczegdlnym
uwzglednieniem dziejow Zydow.



The Jew of His Royal Highness

Professor Nancy Sinkoff talks to Pawet Smoleriski, Gazeta Wyborcza, August 24,
2015

One of the most important aristocrats of the Republic, the Prince Adam
Czartoryski made the Jew Mendel Lefin his son’s tutor. He built him a home,
financed his studies, assured him work, and supported him until the end of his
life. Thanks to his patronage, Lefin published political [writings] and anti-hasidic
satires.

PS: You tell students about the acquaintance, even of the friendship, between Prince
Adam Czartoryski (1734-1823), publicist, politician, and above all, a Polish noble, with an
outstanding representative of the Haskalah, or Jewish Enlightenment, Menachem Mendel
Lefin, living in Mikojatow in Podolia in the estates owned by the Prince. Was their
relationship something unusual?

NS: Czartoryski was a man of the Enlightenment, hence an advocate of its values,
especially the idea that people are born equal [ed. a bit overstated]. No wonder that he
supported education, promoted new intellectual trends, and became the patron of
someone like Lefin. Incredibly, however, is that he considered the Jew on par with his
Polish charges, and at least in one case, made [him] his own son's tutor. But, their
relationship did not arise in a social and historical vacuum. The nobility had strong
relations with Jews, but [these were], as a rule, instrumental and principally economic. In
this relationship, it was not only about the fact that one was a Catholic and a noble, and
the second a follower of Judaism. Both were quite unusual individuals, and taking into
account the Polish context, Lefin was perhaps even more unusual. There were prominent
representatives of the Haskalah in Poland, since the Jewish enlightenment had emerged
and developed mainly in Eastern Europe.

PS: The Haskalah was a very important intellectual movement at the turn of the 18™ and
in the 19™ centuries.

NS: It started in Berlin and moved eastward. Maskilim, as those involved with the
Haskalah were called in Hebrew, stressed modernity and secular education. They wrote in
Hebrew and in the vernacular languages, they were oriented toward partial assimilation,
emancipation and exit from the Jewish “ghetto.” Lefin, who studied in Berlin, but
returned to Poland, was the link between the German center of Jewish enlightenment and
the east[ern center], in Galicia and Podolia. The next generation of maskilim relied on



Lefin’s thought, although his ideas in Poland were neglected [by traditional Jews] because
the main [ideological] movement among Polish Jewry turned out to be Hasidism. Mendel
[Lefin] understood its strength, and although he opposed it, he knew that the Haskalah
had to be different in Poland [than it had been in Berlin]; it had to take into account local
conditions.

PS: Can the relationship between Lefin and Czartoryski be called a friendship, or is it just
a myth?

NS: The story of their first meeting is probably apocryphal. Czartoryski entered the shop
run by Lefin’s wife and saw a book on the counter by the German philosopher Christian
Wollff, which caught his attention. Afterwards, he supported him for his whole life, built
him a home, and financed his studies and work. Thanks to his patronage, Mendel
published political [and cultural writings] and anti-Hasidic satires. Was this, however, a
friendship? I cannot imagine a Prince who is a friend with anyone. Princes probably never
had friends at all in today's sense of the word; on the other hand, friendships then
probably took a different form. The same refers to the greatest friendship of the period of
the Haskalah, or the relationship between Lefin and Moses Mendelssohn, the [Berlin]
writer and philosopher, whom maskilim regarded as the “third Moses” after the biblical
Moses and Moses Maimonides, the 12™ century philosopher, an expert in Aristotle and a
personal physician to the sultan Saladin.

Certainly, Lefin had an extraordinary rapport with Czartoryski, but he was Jewish after all,
and this nation was not always considered a part of the Republic.

PS: What was the situation of the Jewish minority in the period of Lefin and Czartoryski?

NS: Roman and Greek Catholics, Orthodox [Christians], Protestants, some Moslems—
although the Jews were the largest religious minority—Ilived in the Republic, among a
Christian majority. However, in many small towns in the East they constituted the
majority or 35-40 percent of the town dwellers. It was Judaism that made Jews different—
they lived differently, dressed differently, ate different food, and kept different holidays.
But they also knew they were numerically large. There was no part of Poland without
Jews. In all of western Europe there were not as many Jews as there were here. They had
been expelled from Great Britain, Spain and Portugal, and there were only clusters in
Prussia, and in the northern port cities of Europe and in Italy and France. Jewish
civilization flourished in the Republic, but certainly a majority of Poles, Lithuanians and
Ruthenians [later, Ukrainians] perceived Jews with a certain degree of hostility.



However, one cannot describe these relationships in twenty-first-century categories, and
look at them through the prism of today's relations between nationalities and religions.
At that time Christian residents of the Republic had extensive contacts with Jews. They
went to Jewish taverns, drank vodka distilled by Jews, and peasants were subject to Jewish
administrators on the nobility’s estates; therefore, they lived together and at the same
time, separately. These were pragmatic relationships that did not create daily problems.
But they were immersed in a specific context—in old churches I have seen paintings
representing the Last Judgment. The Jews were portrayed as damned, dressed in different
clothes than the rest of the sinners, sometimes with devil's horns. I pictured how this
must have appeared for eighteenth-century Ukrainian, Polish, and Lithuanian peasants.
You can imagine how the peasant, burgher, or nobleman assessed the influence of the
Jews. It must have created a lot of tension, but that does not change the fact that Jews
lived in relative safety in the then-Republic. There were, of course, outbursts of hatred,
[so-called] pogroms, but I think the hostility between the nobility and the populace was
greater than that of Christians to the Jews.

PS: The Polish enlightenment brings not only a liberal and worldly Czartoryski but also a
Stanistaw Staszic, a man deserving to be considered a precursor of anti-Semitism, into the
world. Staszic proclaimed that all of the Republic’s adversity was due to the presence of
the Jews.

NS: Because on the one hand, the Enlightenment inaugurated modernity, and on the
other it birthed nationalism and chauvinism. Voltaire, the great French Enlightenment
thinker, delivered antisemitic tirades. Most members of the National Assembly, convened
in the end in the spirit of liberty, equality, and brotherhood, were hostile to the Jews. The
historical polemic between Christianity and Judaism made an impression on the most
important enlightened figures, even those who rejected religion. Many simply thought
that Jews were immoral, unfit for Europe, could not serve in the army, and were
treacherous strangers. These ideas existed for centuries throughout the continent, and
neither Staszic nor Voltaire was so isolated from European culture [as to be inured to
these views]. The Enlightenment was born in precisely this context. We used to treat it as
[solely] the period of the power of reason and the beginning of modern liberalism, and it's
not quite the whole truth.

The United States, where the ideals of Enlightenment—including the one that all people
are created equal—were put into practice, was created on the backs of the black slaves
and this country knew how to justify it. Progress does not obliterate tradition; ghosts of
past centuries have followed even the most brilliant minds. Therefore, why would the



Christian aversion toward Jews vanish just all of the sudden with the Enlightenment?
Quite the opposite, it was expressed honestly with belief and concern, from the depths of
the mind and heart, just as Staszic did.

PS: But you are speaking about the brighter side of the Enlightenment—between
Czartoryski and Lefin.

NS: With the proviso that each of them was committed to his own aims. Czartoryski
wanted political and economic reform in Poland. Lefin suggested ideas for solutions
regarding the rights and the place of Jews in the Republic. Above all, however, he led the
fight against the Hasidim. He advocated, for example, the “exit” of the Jews from their
isolation, a return to the Hebrew language, making changes in their perception of religion
and improving Jewish local government, the kahal. However, he did not desire the
assimilation of the Jews, and knew it was impractical. This did not interest Czartoryski at
all.
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